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Introduction

1 al-Maqrīzī and theḪabar

The Egyptian historian Taqī l-Dīn Aḥmad b. ʿAlī al-Maqrīzī (766/1364–845/
1442) wrote his last work, al-Ḫabar ʿan al-bašar, towards the end of his life to
complete his historiographicalœuvre by adding to it this history of the world in
pre-Islamic times.1 The six-volume2 work was begun in 836/1433 and the third
volume was completed in 844/1441.3 It seems, though, that before the comple-
tion of the third volume, al-Maqrīzī had collected materials for the remaining
parts, too, although the final parts of the text show signs of hurried compo-
sition: towards the end of the present part al-Maqrīzī’s quotation technique
slightly changes and in at least some later parts al-Maqrīzī is satisfied to quote
through IbnḪaldūn’sTaʾrīḫ some of his ultimate sources, which in earlier parts
he had quoted directly (see below).4

Thewhole textwill be edited in parts in BibliothecaMaqriziana. This volume
covers the history of pre-Islamic Iran from the Creation to and including the
Ašġānians. The part on the Sāsānians will be edited in a separate volume.

2 The Pre-Islamic History of Iran in Arabic and Persian Sources

During the ʿAbbāsid translation movement, beginning, in fact, in the Late
Umayyad period and continuing for some two centuries, a huge number of
Greek and Syriac works on philosophy and science were translated into Ara-
bic.5 At the same time, Arabs became acquainted with Biblical history through

1 For a detailed discussion of al-Maqrīzī and the Ḫabar, see Bauden (2014) and id. (forthcom-
ing).

2 Five of the volumes are extant as al-Maqrīzī’s holographs, see Bauden (forthcoming).
3 Bauden (2014): 197.
4 After the plan of editing this work in the Bibliotheca Maqriziana had been conceived by

Frédéric Bauden and the editorial work of the present volume had begun, a very deficient
edition by Ḫālid Aḥmad al-Mullā al-Suwaydī and ʿĀrif ʿAbd al-Ġanī (2013) appeared. The
edition leaves much to be desired, especially in its sixth volume, which, in addition to being
ridden with other mistakes, leaves blank a large number of Persian and other names which
the editorswere unable to read.Their edition, 6:45–130, covers the samegroundas thepresent
edition.

5 For the translationmovement in general, see Gutas (1998) and Ullmann (1970), id. (1972), and
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2 introduction

both Jewish and Christian sources in a variety of languages, including, perhaps
even most importantly, oral sources.6

This part of the translationmovement largely ignoredhistory (and literature,
for that matter). Herodotus, Thucydides, and other Greek historians remained
virtually unknown to the Arabs and no Latin sources were translated into Ara-
bic. Likewise, sacred history rarely met factual history. Sacred history trans-
mitted Biblical names, events, and legendary chronologies, but only in some
individual cases related these to factual history.

But there was also another branch of this translation movement. Contrary
to their attitudes towards Greek and Syriac historical works, Late Umayyad and
Early ʿAbbāsid translators were keenly interested in Persian history.7 This may
partly be due tomany of thembeing themselves of Persian origin and therewas
probably an element of early nationalistic feelings in transmitting the history
of their country to the Arabs.

Be that as it may, a rather large number of Middle Persian historical works
were translated into Arabic by translators such as Ǧabalah b. Sālim8 and,
especially, Ibn al-Muqaffaʿ (d. ca. 139/756).9 Most of the original texts and all of
their early translations have, however, later been lost. Among Middle Persian
historical books that we know to have been translated are the following:

id. (1978). For detailed information on the individual translations, see gas i–ix. Specifically
on Aristotle, see also Peters (1968a) and id. (1968b).

6 For the translations of the Bible, see Griffith (2013). Christian Arabic intracommunal lit-
erature (see Graf [1944–1953] and Thomas [2009ff.]) contains historical information, but
had little influence outside the Christian community and few Muslim authors came to use
it.

7 For the early importance of translations from Middle Persian, see Gutas (1998): 25–60. For
general overviews, see Bosworth (1983) and Latham (1990). For translations, especially of
historical works, from Middle Persian, see Hämeen-Anttila (forthcoming a), Chapter 2. See
also Cereti (2001) for Middle Persian literature in general. For Persian influence on Arabic
culture in general, see also Hovannisian-Sabagh (1998).

8 For Ǧabalah, see Shahîd (1984): 408–410. In Ibn al-Nadīm’s al-Fihrist, 305, he is called the
secretary of Hišām, and Barthold (1944): 140, takes this to imply that he was probably the
secretary of the Caliph Hišām b. ʿAbd al-Malik (r. 105–125/724–743), not the historian Hišām
b. Muḥammad al-Kalbī, as had been suggested. This would date him to the Late Umayyad
period and he would have been one of the earliest translators.

9 For Ibn al-Muqaffaʿ in general, see Gabrieli (1932); Kraus (1933); Lecomte (1965): 179–189; van
Ess (1991–1997), 2:22–36; and “Ibn al-Muḳaffaʿ,” in ei2, 3:883–885. See also Cassarino (2000)
and Kristó-Nagy (2013).
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introduction 3

1. the Ḫwadāynāmag (Siyar mulūk al-ʿAǧam; Ḫuḏāynāmah);
2. Ayādgār ī Zarērān;10
3. Kārnāmag ī Ardašīr ī Pābagān (Kārnāmaǧ Ardašīr);
4. Kitāb al-Sakīsarān;
5. Kitāb al-Baykār;
6. Kitāb Rustam wa-Isfandiyār;
7. Kitāb Bahrām Šūbīn;
8. Kitāb Bahrām wa-Narsī.11

Several of these seem to have centred on the Sistanian heroes, themost famous
of whom was Rustam, the central character of Firdawsī’s Šāhnāmeh.12

Although the translations were lost, they influenced the nascent Arab-
Islamic worldview,13 and Persian history became part and parcel of Arab-
Islamichistoriography.Arabic andClassical Persianworldhistories tendonly to
give full attention to three historical traditions, those of sacred history, Persian
history, and Arab-Islamic history.

Someauthors did add chapters on India, China, Byzantium,WesternEurope,
Turks, Mongols, and other countries and peoples,14 but these tend to remain
comparatively brief and, what is more, they had little effect on the overall
organization and understanding of world history.

When it comes to pre-Islamic Persian history, the model adopted by Arabic
historians and based on that of the Ḫwadāynāmag, as it seems, combines

10 Arabic title unknown. For the translation, see Hämeen-Anttila (forthcoming a), Chapters
1.2.1 and 4.6.

11 TheMiddle Persian titles of nos. 4–8 are not known, although in some cases theymaywith
some certainty be reconstructed. Note also that, strictly speaking, theMiddle Persian title
of no. 1 is a conjecture, see Hämeen-Anttila (forthcoming a), Chapter 1.1.1. For references
and comments on these, and other, translations fromMiddle Persian, seeHämeen-Anttila
(forthcoming a), Chapters 2.2.1–2.

12 Note, however, that his later fame in Classical Persian literature should not be retrojected
back on 8th- and 9th-century Arabic literature, see Hämeen-Anttila (forthcoming b) and
id. (forthcoming a), Chapter 5.1. Al-Maqrīzī, too, largely ignores the Sistanian part of
Persian history, concentrating instead on the kings and their deeds.

13 See Hämeen-Anttila (forthcoming a), Chapter 3, especially 3.6.
14 Among the earliest to do so were Ḥamzah al-Iṣfahānī and Ṣāʿid al-Andalusī, for both of

whom see below. In Iran, the monumental work of Rašīd al-Dīn Faḍl Allāh (d. 718/1318) is
perhaps the most valiant effort to include other historical traditions. Ibn Ḫaldūn (d. 808/
1406) and al-Maqrīzī also endeavoured to open wider vistas for world history with their
works.
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4 introduction

mythical and legendary East Iranian history with the factual history of the
Arsacids and Sāsānians, almost completely ignoring the Achaemenids and
Seleucids and the factual history of Iran until Alexander the Great.15

Typically, thismodel divides pre-Islamic Persian history into four categories,
or classes, of kings related to each other by family ties, viz.:

1. the Pīšdādians;
2. the Kayanids;
3. the Ašġānians;16
4. the Sāsānians.

The transitionswere explained tohave takenplacewithoutmajor interruptions
in the dynastic principle. The first Kayanid king, Kay Qubāḏ, was considered
to have been the son of Zaw, the last Pīšdādian King. The transition over to
the Ašġānians was safeguarded by making Alexander the Great the son of
Darius the Elder (see below) and by taking his successors, the Petty Kings, to
have been scions of the earlier aristocracy. The Sāsānians, further, were derived
from Sāsān, the oldest son of Darius the Elder, who had been surpassed in
the line of succession in favour of Darius the Younger. Hence, the Sāsānians
represented a return to the legitimate royal line before Alexander. A line of
succession, thus, ran from Gayōmart, the first man and the first king, down
to Yazdagird ii, killed in 651, the last Persian king before the Arab conquest of
Iran. This model is broken only by some usurpers (especially al-Ḍaḥḥāk and
Afrāsiyāb) whose reigns were considered interregnums and who were taken to
task for the interruptions and confusions in the continuous chronology. After
their reigns, the kingship always returned to its legitimate owners.17

The Ašġānians are not much more than a list of names, and the Seleucid
interlude in Persian history is virtually ignored. The line of history moves
from Alexander directly to the Parthians, with few historical or even legendary

15 Cf. also Rosenthal (1975): 59, translating from Ibn Ḥazm’s Marātib al-ʿulūm.
16 I.e., the Arsacids/Parthians. In this model of history, Alexander is mainly seen in his role

of putting an end to the previous dynasty. The Seleucids are almost ignored, and the
Parthians are seen as one line of the Petty Kings, who ruled small kingdoms in Iran after
Alexander.

17 The same idea of dynastic legitimacy was later extended to Islamic Persian dynasties by
creating clearly artificial genealogies deriving their origins from legitimate rulers of pre-
Islamic Iran. Thus, e.g., Ṭabaqāt-e Nāṣirī, 1:190 claims that the Ṭāhirids descended from
Manūchihr.
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introduction 5

details in between. The lack of information on the Achaemenids and, espe-
cially, the Parthians has raised discussion as to why these dynasties were ig-
nored or even suppressed in Sāsānian historiography. The question is, to my
mind, wrongly put. There was no indigenous historiography before the Sāsā-
nian historians started writing their works in the sixth century.18 It seems rea-
sonable to assume that by that time they had scarce information on events that
had taken place some 1,000 to 300 years earlier and that had not been recorded
in writing, as far as we know.19 It is perhaps more to be wondered at that later
historians knew the names of the Parthian kings in the first place. Herodotus’
knowledge of Greek history some 1,000 to 300 years before his time is even
more minimal.

Al-Maqrīzī adopts thehistoricalworldviewultimately goingback to theMid-
dle PersianḪwadāynāmag and its Arabic translation(s). As in these sources, for
al-Maqrīzī the history of Iran consists of a continuous line of kings, with occa-
sional interruptions. The story begins with the first human being, Gayōmart
(al-Ḫabar §§4–25), who is often considered to have been the first king, too.
Al-Maqrīzī, however, formally begins the chapter on the Pīšdādians only with
Hūšang (§26). The Pīšdādians, in turn, give way to the Kayanids (§107), whose
rule was ended by Alexander the Great (§168), thus confusing, or equating, the
Kayanids and the Achaemenids.

Alexander the Great, whose history goes back to the Alexander Romance,20
is in theory tied up with the earlier dynasty by family ties, but in practice por-
trayed through his campaigns rather than his kingship. Like his predecessors,
al-Maqrīzī does not make a difference between the Parthian period and the

18 Cf.Huyse (2008): 150–153.Thebirth of writtenhistoriography relates to thebirth of Pahlavi
literature in general, which seems to have taken place in the sixth century: evidence
for Pahlavi literature before this is speculative. Van Bladel (2009): 23–63, has strongly,
but not quite convincingly, argued for the 4th-century existence of Hermetic texts in
Pahlavi. The dating of Middle Persian texts is notoriously difficult as the manuscripts are
extremely late, usually no earlier than the 18th century, and the copyists, many of whom
no longer properly understood the language, havemade it difficult to date the extant texts
on stylistic and linguistic bases.

19 The Achaemenids, Sāsānians, and to some extent Parthians did leave a number of histor-
ical inscriptions, but there are no signs of a historiographical literature having developed
in their wake. For the inscriptions, see Hintze (2009) and Huyse (2009).

20 The Alexander Romance is widely dispersed in various Oriental languages. For a general
picture, see the articles in Stoneman et al. (2012). For the Arabic tradition, see Doufikar-
Aerts (2010) andZuwiyya (2001). For theHebrew AlexanderRomance, see, e.g., Kazis (1962)
and van Bekkum (1986). For the Armenian version, seeWolohojian (1969).
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6 introduction

Greek successor states about which he obviously knew little,21 taking all rulers
between Alexander and the first Sāsānian king, Ardašīr, as one group, the Petty
Kings.

The most important kings of the third dynasty are the Ašġānians (al-Ḫabar
§247). Here, the text comes closer to factual history, even though al-Maqrīzī,
like the Arab-Islamic tradition in general, has little to say about any of the kings
of this group. Islamic historiography in general and specifically al-Maqrīzī are
well informed about the fourth dynasty, the Sāsānians. This fourth part will be
edited in a separate volume of the Ḫabar.

As shown by his division of the Persian part into chapters, this is the primary
division of Persian history for al-Maqrīzī. In §6, however, he also mentions a
quinquipartite division, from Gayōmart to Manūšihr to Kay Qubāḏ and from
there to the Ašġānians and the Sāsānians. This model stems from Ṣāʿid al-
Andalusī’s Ṭabaqāt al-umam, and al-Maqrīzī quotes it without comment, but
otherwise adheres to the more common quadripartite division.22

In comparison to most historical works written in Arabic or Persian, al-
Maqrīzī’s al-Ḫabar deviates from this paradigm by including much material
from the Arabic translation of Orosius’ Seven Books. This brings in the dynasty
of the Achaemenids (§166), who are usually only known through the Alexan-
der Romance. Orosiuswas familiar withGreek historiography, providing a short
account of the Persian Wars and giving the background for Alexander and
Philip. Orosius was alsowell informed about the Achaemenids and the Alexan-
der Romance in a version that differed from those current in Arabic literature.
Al-Maqrīzī added these to hisḪabar, albeit in an abbreviated form (see below).

Al-Maqrīzī makes an effort to fuse together these two historical traditions
and critically considers the situation on basically sound principles. After dis-
cussing the two conflicting versions of history he opts for relying on that of
the Persians themselves as Orosius is to him the historian of the Greeks and
Romans, rather than the Persians (al-Ḫabar §168). The underlying principle of
relying on the native tradition is obviously sound, even though the result in this
case is not, as the Persians had lost almost all traditions from the Achaemenid
period and foreign sources—in this case,Orosius’ Latin text—do, indeed, come
closer to factual history than the Persians’ own tradition.

Likemost other historians, al-Maqrīzī endeavours to synchronize the various
historical traditions bymaking equations between themain characters. This he

21 Some of them are briefly discussed in his chapter on Greek and “Roman” history, cf. ms
Fatih 4340, fols. 233a–253b.

22 For a competing quinquipartite division into Pīšdādians, Kayanids, Aškānians, Sāsānians,
and Akāsirah, beginning with Nūšīrwān, cf. Ṭabaqāt-e Nāṣirī, 1:131–173.
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introduction 7

does in this part of theḪabar in threeways. He equatesmythical and legendary
characters of Persian national history with Biblical characters. Secondly, he
equates some of the Achaemenids with Kayanid kings. Thirdly, like many
earlier authors he equates a series of characters from Persian national history
with South Arabian rulers.

We come across this synchronizing tendency already in the lost translation
of the Ḫwadāynāmag by Ibn al-Muqaffaʿ in the mid-eighth century, as we
know from fragments of the translation and references to it.23 Persian kings
and the early prophets of Islam, mainly derived from Biblical history, were
synchronized either in the framework of prophets, as al-Ṭabarī did, or of kings,
as al-Dīnawarī did,24 thus dating the kings to the times of the prophets or vice
versa.25

Almost all historical works take part in the discussionwhether some Persian
kings could or should be equated with characters known from Islamic sacred
history. Al-Maqrīzī is rather reserved in this, though himself equating Adam
and Gayōmart, once even slightly changing the text of his source so as to offer
this as a fact whereas the source had given it as the opinion of some Persians
only.26

In the same vein, al-Maqrīzī discusses the position of Zoroaster andwhether
to consider him as a prophet—as had been done by many27—or not. In this
case, he takes a rather negative stance (al-Ḫabar §§8, 135–138, 141), although
in the final analysis leaving the question open. But the implication is rather
strong that he does not accept this view. Another religious character, Buddha,
is discussed in passing, although his name has been confused with that of
Bīwarāsf (al-Ḫabar §8).

Both in the Ḫabar and most other Arab-Islamic world histories, Alexander
is part of Persian national history. Alexander forms both a break with the
earlier tradition and a continuation through the fabricated story (al-Ḫabar

23 See Hämeen-Anttila (forthcoming a), Chapter 3.7.
24 For al-Dīnawarī, cf. Grignaschi (1969) and id. (1973); Pourshariati (2010); Jackson Bonner

(2015). The contents of the Aḫbār al-ṭiwāl are conveniently summarized in Pourshariati
(2010): 253–260.

25 Al-Ṭabarī switches over to follow the Islamic Empire at the time of the Prophet Muḥam-
mad,making the change to anannalistic formcoincidewith the establishment of theHiǧrī
calendar.

26 See al-Ḫabar §6 and note 93 thereto. See, however, also al-Ḫabar §3, where, on the
contrary, Gayōmart is only said to have been the first human being according to the
Persians.

27 E.g., al-Maqdisī, al-Badʾ, 3:149, cf. Hämeen-Anttila (2012): 154–155.
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8 introduction

§211) which makes him the brother of the last Kayanid/Achaemenid king. A
similar case is the bridging of the gap between the Kayanids/Achaemenids and
the Sāsānids through claiming for Ardašīr a lineal descent from the eponymous
Sāsān, son of Darius the Elder.

In this paradigmatic model for pre-Islamic Persian history, the pre-Sāsānian
factual history of Iran is virtually ignored, with few exceptions. The major
exception is, of course, Alexander theGreat, whose life was known to theArabs
and Persians of the Islamic period through versions of the Alexander Romance.

The Romance was received in the Islamic world through the early Syriac
translation.28 Already in ps.-Callisthenes, Alexander had come to be seen as
a Persian king, so that the dynastic principle of kingship could be safeguarded.
This was done by taking him to have been the unacknowledged son of Dar-
ius the Elder and, hence, a legitimate successor to Darius the Younger. Also
his marriage to Roxanne (al-Ḫabar §171) followed this agenda of repatriating
Alexander, as it were.

Alexander also ties up with the Qurʾānic Ḏū l-Qarnayn, mentioned in the
Qurʾān (al-Kahf ) 18:83–98, and identified bymanywithAlexander.29 Alexander
also drew into the sphere of history his famous teacher, Aristotle, and al-
Maqrīzī breaks his historical narrative in order to add a lengthy passage (al-
Ḫabar §§237–246) on the great sage and the First Teacher, as he was called in
Islamic philosophy.

The Achaemenids remained almost completely outside of this model of his-
tory, with the exception of the downfall of their dynasty that was documented
in the Alexander Romance and, through it, became part of the received history
of Iran. Otherminor exceptions are formed by the few cases where Biblical his-
tory, especially the events in the Bookof Esther and thedestructionof Jerusalem
by Nebuchadnezzar, tangentially touched Persian history.

This brought with itself the question of harmonizing the earliest history of
Iran, based on East Iranian legendary history, with the little that was known
from theWest. The most common solution was to consider the Achaemenids,
as well as the few Babylonian and Assyrian rulers who were known by name,
real or invented, as vassal kings or governors of Babylon under the legendary
East Iranian kings (cf. al-Ḫabar §106). The less common option was to identify
the two (cf., e.g., al-Ḫabar §168).

28 Contrary to a rather commonopinion, it is very likely that thereneverwas aMiddlePersian
version of the Alexander Romance and the Persians received the Romance throughArabic.
For a full discussion, see Hämeen-Anttila (forthcoming a), Chapter 2.3.

29 Al-Maqrīzī discusses this identification at length, coming to the conclusion that the two
are not be equated (al-Ḫabar §§225–226).
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introduction 9

There was one external source al-Maqrīzī used that disturbed this model.
This was the Arabic Orosius (Kitāb Hurūšiyūš), which was translated directly
from Latin with many omissions and several additions, possibly in the tenth
century. It influenced few later authors, butwas extensively used by IbnḪaldūn
in his Taʾrīḫ and al-Maqrīzī in his Ḫabar and, to a far lesser extent, in his Ḫiṭaṭ
(cf. below).

3 al-Maqrīzī’s Sources

In this part of the Ḫabar, al-Maqrīzī uses a good variety of Arabic sources for
his synthesis of Persian national history.

His main source is Kitāb Taʾrīḫ al-rusul wa-l-mulūk by Abū Ǧaʿfar Muḥam-
mad b. Ǧarīr al-Ṭabarī (d. 310/923), a general history which in its pre-Islamic
part is arranged according to prophets, with Persian kings being inserted into
this framework. Al-Maqrīzī relies heavily on al-Ṭabarī almost throughout, the
first quotation coming in al-Ḫabar §19 and the last in the very last paragraph,
§269, major continuous blocks being quoted in §§27–34, 58–87, and 90–102.
Al-Maqrīzī buildsmost of his text on al-Ṭabarī, but evenwhere he relies primar-
ily on another source, such as the Arabic Orosius, he inserts relevant passages
from al-Ṭabarī, as in §§146–190, which mainly derives from Orosius, but has
material taken from al-Ṭabarī in §§152–154 and 169–171. As al-Maqrīzī orga-
nizedhis text according to thePersian kings, not theprophets, hehad to excerpt
relevant passages from different parts of al-Ṭabarī’s work and reorganize these
according to his own grid.

The second main source for this part is the Kitāb Hurūšiyūš, the Arabic
translation of Paulus Orosius’ Historiarum adversum paganos libri vii, which
provides material for al-Ḫabar §§108, 146–151, 155–167, 173–177, and 180–190.
This source is of particular interest because it has only been preserved in one
defective copy, and al-Maqrīzī’s text helps to fill in some of its lacunae. It will
be studied in more detail below.

Ḥamzah al-Iṣfahānī’s (d. 350/961 or 360/971) Taʾrīḫ sinī l-mulūk, written in
350/961 or a year after,30 is a concise chronological study of world history, the
first and largest part of which is dedicated to pre-Islamic Iran and based on
Arabic translations of very good pre-Islamic sources.31 This part is much used

30 See Taʾrīḫ, pp. 144, 179, 183.
31 See Hämeen-Anttila (forthcoming a), Chapter 3.6.
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10 introduction

by al-Maqrīzī, major blocks of Ḥamzah’s text being quoted throughout the text,
from al-Ḫabar §§10–18 to §§255–259.

Abū Rayḥān al-Bīrūnī’s (d. about 442/1050) history of ancient nations, al-
Āṯār al-bāqiyah ʿan al-qurūn al-ḫāliyah, is used to provide additional informa-
tion on especially Gayōmart, chronology, and Alexander, being the source for
al-Ḫabar §§20–23, 106, 178, 227–232, and 260–264. Abū ʿAlī Aḥmad b. Muḥam-
mad Miskawayh’s (d. 421/1030) general history, Taǧārib al-umam, contains an
extensive section on pre-Islamic Iran (Taǧārib al-umam, 1:61–168) and it is used
especially towards the end of this part (al-Ḫabar §§49, 194, 199, 233–235, 247–
249, and 251–254), providing additional information on Alexander and the
Petty Kings. In themanuscript Aya Sofya 3116 of Taǧārib al-umam, vol. i, there is
a note by al-Maqrīzī indicating that he made a resumé of the work in 844/1441,
the very year in which he finalized the third volume of the Ḫabar.32

All the remaining identified sources for this part of the Ḫabar are only used
for a limited part of the text. The beginning (al-Ḫabar §§4–9) is based on Ṣāʿid
al-Andalusī’s (d. 462/1072) history of science, Ṭabaqāt al-umam, defining the
Persians as a nation and giving some general information on them in anutshell.

Ibn Abī Uṣaybiʿah’s (d. 668/1270) biographical dictionary of doctors (and
philosophers), ʿUyūn al-anbāʾ fī ṭabaqāt al-aṭibbāʾ, provides a long chapter
on Aristotle (§§237–246). This chapter is very similar to the resumé of the
same text which we have in the Liège notebook (ms 2232), fols. 22b–26b, of al-
Maqrīzī.33 Al-Mubaššir b. Fātik’s (5th/11th century) collection of wise sayings,
Muḫtār al-ḥikam wa-maḥāsin al-kalim, is culled for parts of al-Ḫabar §§191–
210, possibly through Ibn Abī Uṣaybiʿah’s work, though with several other
sources intervening and providing additional material for these paragraphs.34

Ibn ʿAbd al-Ḥakam’s (d. 257/871) book on the conquest of Egypt, FutūḥMiṣr
wa-aḫbāruhā, has been used by al-Maqrīzī for the discussion whether Ḏū l-
Qarnayn should be identified with Alexander the Great (al-Ḫabar §§212–231),
and the historian Abū l-Ḥasan al-Masʿūdī’s (d. 345/956) al-Tanbīh wa-l-išrāf
is the source for a passage on the definition of the term Īrānšahr (al-Ḫabar
§§88–89). Al-Maqrīzī may also have used the same author’s Murūǧ al-ḏahab
§534 for a short note in al-Ḫabar §15, although the brevity of the quotation
(explicitly by al-Masʿūdī, but no book identified) makes it impossible to verify
this.35 It should also be noted that this has been written in the margin of the

32 For al-Maqrīzī’s use of Miskawayh, see Bauden (forthcoming).
33 For this book, to be edited in the Biblioteca Maqriziana, see Bauden (2003).
34 Sayings are notoriously difficult to attribute to their sources when not quoted in large

blocks, so not all of thematerial need come, at least not directly, from al-Mubaššir’s book.
35 The information does not seem to derive from al-Masʿūdī’s al-Tanbīh.
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holograph, as an afterthought. It is also possible that the historian Ibn al-Aṯīr’s
(d. 637/1239) al-Kāmil fī l-taʾrīḫ, 1:290, is quoted in al-Ḫabar §200, but as the
quotation is neither explicit nor exact this is far from certain. Faḫr al-Dīn al-
Rāzī (d. 606/1209), Mafātīḥ al-ġayb 21:166 is quoted in §221 but I have been
unable to verify whether this is a direct or an indirect quotation.

In his Ḫiṭaṭ, 1:399–417, al-Maqrīzī had covered large parts of Alexander the
Great’s history, partly based on the same sources. Knowing his methods, it is
quite possible that in writing theḪabar, al-Maqrīzī has used former notebooks
of his, which he had already used when writing the Ḫiṭaṭ. This would explain
the major overlaps between his two books (see al-Ḫabar §§175–176, 180–186,
and 215–221). However, theḪiṭaṭ itself cannot be considered his source for this
passage, as al-Maqrīzī sometimes quotes the original sources more extensively
in the Ḫabar.

In later parts of the Ḫabar, al-Maqrīzī uses some of these sources through
Ibn Ḫaldūn’s Taʾrīḫ, but this does not seem to be the case in the part edited
here.

4 al-Maqrīzī and Orosius

The Arabic translation of Paulus Orosius’Historiarum adversum paganos libri
vii (“The Seven Books of History against the Pagans”), Kitāb Hurūšiyūš (kh),
has received some scholarly attention, mainly centred on the question of the
identity of the probably 10th-century translator(s) of thework and the possible
ideologicalmotives behind the changes that canbedetectedbetween it and the
original Latin text.36

This translation is only preserved in one defective copy in Princeton. There
are two editions, one by Badawī (1982) and the other by Penelas (2001a). Bada-
wī’s edition leavesmuch to be desired. That by Penelas ismuch better, but even
it cannot, in most cases, fill in the numerous lacunae of the defective copy.

Penelas (2001a): 67–81, lists the posterior influence of kh. The cases of
Aḥmad al-Rāzī (d. 344/955), Aḫbār mulūk al-Andalus and the Crónica Pseudo-
Isidoriana (13th century, possibly dependent on al-Rāzī’s Aḫbār) are open to
discussion (Penelas 2001a: 67–71). The case of Ibn Ǧulǧul (d. 384/994), Ṭabaqāt
al-aṭibbāʾ wa-l-ḥukamāʾ is also complicated (Penelas 2001a: 71–73). With al-

36 Cf. Levi della Vida (1954), Penelas (2001a), id. (2001b), and id. (2009), as well as Sahner
(2013), all with further bibliography. See also König (2015): 161–164, and van Koningsveld
(2016): 19–22.
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Bakrī (d. 487/1094), Kitāb al-Masālik wa-l-mamālik, we are on firm ground and
kh’s influence on it is indubitable (cf. Penelas 2001a: 73–74).37

Ibn ʿAbd al-Munʿim al-Ḥimyarī (8th/14th century) quotes kh a few times
in his al-Rawḍ al-miʿṭār (Penelas 2001a: 74–76), but possibly indirectly, at least
once through the anonymous al-Istibṣār fī ʿaǧāʾib al-amṣār (6th/12th century).
More important is the anonymousTextomozárabede historia universal (c. 1300,
Penelas 2001a: 76–77), which, despite its poor condition, fortunately preserves
an important passage on the walls of Babylon, which can be compared to al-
Maqrīzī, al-Ḫabar§147, discussed below.38

The number and/or accuracy of these previously detected fragments is lim-
ited and their value for the reconstructionof thepoorly preservedkh ismargin-
al. With two later historians we come to more substantial quotations. The first
is the famous North African historian Ibn Ḫaldūn (d. 808/1406), who quotes
kh extensively in his Taʾrīḫ (Kitāb al-ʿIbar),39 through which kh is further
quoted by al-Qalqašandī (d. 821/1418) in his Ṣubḥ al-aʿšā. As shown by Fischel
(1961), (1967), Ibn Ḫaldūn probably used khwhile in Egypt and the quotations
are so similar to the preserved unicum that he may well have used the very
manuscript we still have.40 Ibn Ḫaldūn’s quotations are extensive and some-
times enable us to fill inminor lacunae in the preservedmanuscript, which Ibn
Ḫaldūn must have had at his disposal when it was in a better condition than it
now is.41

kh is also quoted five times by al-Maqrīzī in hisḪiṭaṭ.42 There has been some
discussion as towhether the short quotations have been directly taken from kh
or through intermediate sources.43 As we now know that al-Maqrīzī had access
to khwhenwriting hisḪabar, we could argue that it is probable that he already
had it at handwhenwriting theḪiṭaṭ, which could be supportedby the fact that
the few quotations there are very literal. On the other hand, as we shall see, it
may also be that al-Maqrīzī got hold of a copy of kh only after having started

37 Ferré (1986) discusses al-Bakrī’s sources.
38 The passage has been studied by Levi della Vida (1954), but without reference to al-

Maqrīzī.
39 Penelas (2001a): 77–79; Levi della Vida (1954). See the Index to vol. 2 of the Taʾrīḫ. There

is rather little overlap between Ibn Ḫaldūn’s and al-Maqrīzī’s quotations of kh in the part
edited here.

40 Levi della Vida (1954): 105; Penelas (2001a): 77 and footnote 291.
41 Penelas (2001a): 79.
42 Penelas (2001a): 79–81. Doufikar-Aerts (2010): 29, also refers to al-Maqrīzī’s possible use of

kh.
43 This is resumed in Penelas (2001a): 79.
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collecting materials for the Ḫabar. The quotations in the Ḫiṭaṭ are, in any case,
unfortunately few and none of them coincides with any of the lacunae of kh.44

While these quotations have been known for up to several decades, al-
Maqrīzī’s al-Ḫabar has hitherto not been realized to contain very extensive
quotations from kh, mostly in an accurate form, as we can see comparing the
existing parts of the texts. Luckily, many of the quotations contain passages
that fall into the lacunae of the uniquemanuscript of kh and, hence, enable us
to reconstruct parts of the missing text.

Most of the quotations from kh occur in the part of the Ḫabar edited
here. There are also a number of quotations in the chapter on the Kings of
the Israelites (al-Ḫabar, ed. al-Suwaydī and ʿAbd al-Ġanī, 6:229–282) and the
Greeks and Romans, fols. 233a–253b of the holograph ms Fatih 4340,45 not
edited in this volume.46 In addition, occasional quotations from kh are to
be found elsewhere in the Ḫabar.47 kh, 134–146 and 169–188, are extensively
excerpted for the part of the Ḫabar edited here, and there are a few further
quotations coming from other parts of kh. The lacunae and illegible words
of kh, 134–146, can to a large extent be filled in by the aid of the Ḫabar and
elsewhere the quotations in theḪabar help in reading some illegiblewords and
passages in the kh. Further research, feasible once all volumes of the critical
edition of the Ḫabar have appeared, may add some passages, but on the basis
of ms Fatih 4340, fols. 76b–136b and 233a–264b, and the edition of theḪabar by
al-Suwaydī and ʿAbd al-Ġanī, it would seem that al-Maqrīzī restricted his use
of kh mainly to the part on pre-Sāsānian Persian history, the chapter on the
Kings of the Israelites, and the short chapter on Greeks and Romans. This is
understandable, considering the contents of kh.

The following lists the passages in this volume that have been taken from
kh:48

§108 wa-qāla Hurūšiyūš (67–68, §§246–247)
§146 qāla Hurūšiyūš fī Kitāb waṣf al-duwal wa-l-ḥurūb (134, §34—lacuna in

kh)
§147 cont’d (134, §34, lacuna)

44 Penelas (2001a): 80–81.
45 Al-Ḫabar (ed. al-Suwaydī and ʿAbd al-Ġanī), 6:282–326.
46 This section is currently being edited and translated by Mayte Penelas for the Bibliotheca

Maqriziana.
47 See al-Ḫabar (ed. al-Suwaydī and ʿAbd al-Ġanī), 1:128, 129. The Indices of the edition are

as unreliable as the edition itself.
48 The page and paragraph numbers in brackets refer to kh.
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§148 qāla (134–135, §§35–37)
§149 qāla (135–136, §§40, 42)
§150 cont’d (136, §42)
§151 qāla (137, 138–139, §§46–47, 55)
§155 wa-fī kitāb Hurūšiyūš (138, 137, §§55, 45, 48–50)
§156 qāla Hurūšiyūš (138–139, §§51–52, 56)
§157 qāla (139–140, §§57, 60)
§158 cont’d (140, §§60–61)
§159 cont’d (140–141, §§61, 65)
§160 cont’d (141, §66)
§161 cont’d (141–142, §§66–67)
§162 cont’d (142–143, §§67–68)
§163 cont’d (143, §69)
§164 cont’d (143–144, §§69–70)
§165 cont’d (144–145, §§71–73)
§166 qāla Hurūšiyūš (145–146, 151, 157, §§74–75, 97, 114, 116)
§167 qāla (169–170, 179, 180, §§25–26, 28, 64, 71)
§173 wa-qāla Hurūšiyūš (180–181, §§71–74)
§174 cont’d (181, §§74–76)
§175 cont’d (181–182, §§76–78)
§176 cont’d (182–183, §§78–83)
§177 cont’d (183–184, §§83–86)
§180 unattributed (171–172, §§35–38)
§181 cont’d (177–178, §§58–60)
§182 wa-qad ḏakara fī Taʾrīḫ Rūmah (180–181, §§73–74)
§183 qāla fī Taʾrīḫ Rūmah (181–182, §§74–78)
§184 cont’d (182–183, §§78–82)
§185 cont’d (182–183, §§78–83)
§186 cont’d (183–184, §§83–86 + cf. §§91–92)
§187 qāla fī Taʾrīḫ Rūmah (186, §§96–97)
§188 cont’d (186–187, §§98–103)
§189 cont’d (187–188, §§104–106)
§190 cont’d (188, §§106–109)
§236 unattributed (173, §40)

The number and length of these quotations are impressive. In this part, al-
Maqrīzī quotes a much larger selection from kh than does Ibn Ḫaldūn.49

49 To take but one example, the passage on Babylon in al-Ḫabar §§146–148, discussed below,
is lacking from Ibn Ḫaldūn’s work. There seems to be remarkably little overlap between
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Hence, he cannothave receivedhiskhmaterial indirectly through IbnḪaldūn’s
work. There are, to my knowledge, no other sources, either, that could have
transmitted this material to the Ḫabar. Obviously, al-Maqrīzī had one of the
rare copies of kh at his disposal, probably the same copy that had already been
used by Ibn Ḫaldūn some time earlier in Egypt and, further, probably the very
manuscript that we still have, although now in a more defective form.

There is a striking contrast to the chapter on theKings of the Israelites,where
al-Maqrīzī suddenly relies heavily on Ibn Ḫaldūn. A comparison between the
beginning of the chapter (al-Ḫabar, ed. al-Suwaydī and ʿAbd al-Ġanī, 6:229–
231) with Ibn Ḫaldūn, Taʾrīḫ, 2:168–173, proves this beyond the slightest doubt.
Ostensibly, al-Maqrīzī quotes a variety of old sources, but he does this in the
very sameorder as IbnḪaldūn and, except for someabbreviations, the passages
are almost identical. It should be emphasized that the following list covers the
whole text of al-Ḫabar, 6:229–231, and there is no text which derives from any
other source or was written by al-Maqrīzī himself:

Source as indicated TheḪabar From Ibn Ḫaldūn

unidentified 6:229 2:168–169
unidentified 6:229 2:170–171
al-Ṭabarī 6:229 2:171
Wahb b. Munabbih 6:229–230 2:171
al-Ṭabarī 6:230 2:171–172
Ibn Ḥazm 6:230 2:172–173
Hurūšiyūš 6:230 2:173
al-Ṭabarī 6:230–231 2:173
Ǧirǧīs b. al-ʿAmīd 6:231 2:173
etc.

No similar cases can be shown in the part edited here, and the overlaps of kh
quotations in the two sources are limited. It seems hard to avoid the conclusion
that these parts have been written at different times, probably so that when
writing the chapter on the Kings of the Israelites al-Maqrīzī either no longer
had kh at hand and had to rely on Ibn Ḫaldūn, or he no longer had the

the passages of kh al-Maqrīzī and Ibn Ḫaldūn have used for their respective chapters on
Persians, Alexander, and the Greeks before Alexander.
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energy or time to go through a variety of sources but was satisfied with quoting
everything through Ibn Ḫaldūn. It has to be remembered that the Ḫabar was
his last work, the text he was still working on when he died.50

5 al-Maqrīzī’s Use of Sources

In general, al-Maqrīzī’s quotation techniques vary according to his needs. Al-
Ḫabar §§81–83, derives from al-Ṭabarī, Taʾrīḫ, 1:225–228, and shows how accu-
rately al-Maqrīzī is able to quote when he wishes to do so. Identical (or nearly
so) passages have been set in bold and the changes discussed in the footnotes:

معزو51.نوديرفأوهمالسلاهيلعاحوننأسرفلايباسنضعبمعزدقو:يربطلالاق§81

:مهضعبلاقو.هباتكيفىلاعتهّٰللاهركذيذلا52ليلخلاميهاربإبحاصنينرقلاوذوههنأمهضعب

رشعةسمخديشمجنيبونوديرفأنيبنأسرفلامعزتو53.مالسلاامهيلعدوادنبناميلسوه

جرخفدنوابندبهدلومناكو55ذيشمجدلونمعساتلانوديرفأنأيبلكلانبماشهركذو54.ابأ

هّٰللاةدابعبسانلارمأوملاظملادروةنسيتئامكلمو.هقثوأفهذخأفكاحضلالزنمدروىتح

اهريغونيضرألانمسانلابصََغكاحضلاناكامىلإرظنوناسحإلاوفاصنإلاواعت

.نيكاسملاىلعهفقوأهنإفالهأهلدجيملامالإهلهأىلعهلككلذدرف

50 It could also be argued that the chronology should be inverted and that al-Maqrīzī has
first written his chapter on the Kings of the Israelites based on Ibn Ḫaldūn and only
through it became acquainted with kh, later hunting down a copy of the book and using
it directly for the chapter edited here. This would, however, leave unexplained why he
quoted through Ibn Ḫaldūn also other sources that he certainly had at his disposal even
earlier, such as al-Ṭabarī, and then stopped doing so.

51 The manuscript reads Sulaymān, which is a simple error.
52 Al-Maqrīzī has here dropped the words “allaḏī quḍiya lahu bi-Biʾr al-Sabʿ”.
53 Five lines of text from al-Ṭabarī were dropped, consisting of a somewhat irrelevant aside

(“I mention Afrīdūn here only because …”).
54 The passage is slightly abbreviated and the numeral seems to be corrupt: al-Ṭabarī’s “ten”

fits the following better than al-Maqrīzī’s “fifteen”.
55 In the beginning of the sentence, up to this point, there are some abbreviations and

reformulations of the text. Thus, e.g., al-Ṭabarī reads: “qad ḥuddiṯtu ʿan Hišām …” which
al-Maqrīzī changes to “ḏakara Hišām”. This is clearly to avoid the misunderstanding that
it was al-Maqrīzī himself who had been told this on the authority of Hišām. The rest of
the paragraph is taken verbatim from al-Ṭabarī.
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ةثالثهلناكهنأوموجنلاوبطلايفرظننملوأويفاوصلانسنملوأهنإلاقيو§82

ىلعمهضعبيغبينأواوقفتيالأفوختهنأوجريإثلاثلاوجوطُيناثلاومرَسربكألامسانينب

دحاولكرمأواهيلعمهءامسأبتكماهسيفكلذلعجوًاثالثأَمهنيبهتكـلمممسقف.ضعب

راصوجوطلنيصلاوكرتلاتراصومْرَسِلبرغملاةيحانومورلاتراصف.امهسذخأفمهنم

هالتقفهاوخأجريإىلعبثوفنوذيرفأتامو.هيلإريرسلاوجاتلاعفدف.دنهلاوقارعلاجريأل

56.ةنسةئامثالثامهنيبضرألااكلمو

افوخكلذاولعفامنإو.نايفثأىمسيمهلكءابآةرشعنوذيرفألنأسرفلامعزتو§83

هنمكرديوهكـلمىلعكاحضلابلغيمهضعبنأبمهدنعةياورلمهدالوأىلعكاحضلانم

ُحلارقبلابحاصنايفثأدحاولللاقيناكفاهوبقلباقلأبنوزيميونوفرعياوناكو.مجَرأث رم

نملوأَنوذيرفأنإ:ليقو57.يذكـلارقبلابحاصنايفثأوقلبلارقبلاةبحاصنايفثأو

ُهَرمْأَنأهبنونعي.يناحورلاقيامكهيِزْنَتلايِْكريسفتو.نوذيرفأيكهلليقفةَيِيكِـلابىمست

ّزَنُمصٌلخمُ لتقنيحنوذيرفأىشغتءاهبلانأوءاهبلانميِكىنعم:ليقو.ةيناحورلابلصتيٌهَ

58.كاحضلا

Likewise, most of the quotations fromḤamzah al-Iṣfahānī’s Taʾrīḫ are accurate
and differ only minimally from the edited text, which also implies that al-
Maqrīzī has used Ḥamzah directly, as an intermediate source would most
probably have caused more differences. The whole of al-Ḫabar §12, e.g., is
quoted by al-Maqrīzī from Ḥamzah, Taʾrīḫ, 10, as exactly as any scribe would
do when merely copying a manuscript.

On the other hand, in §§55–56 Ḥamzah, Taʾrīḫ, 27, is freely quoted.59 In the
following excerpt, exact, or almost exact, quotations have been set in bold:

56 Only minor changes in the whole paragraph, no abbreviations.
57 Here al-Maqrīzī drops nine lines of text which partly duplicate what he had said in al-

Ḫabar §80. He takes the story up again from al-Ṭabarī, Taʾrīḫ, 1:228, l. 3.
58 Very slight changes, e.g., one short variant definition of kay has been (perhaps acciden-

tally) dropped.
59 In assessing his accuracy, one has to keep in mind that in some cases the manuscripts

at al-Maqrīzī’s disposal need not have been identical with the present editions and the
manuscripts on which they are based. Hence, some of the few differences may be due to
al-Maqrīzī quoting from a different manuscript tradition.
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اهبرخ⟩نأ⟨ىلإتيقبفةلجدىلعةرطنقدقعديشمجنأسرفلامعزتو:ةزمحلاقو55

كلذاوقيطيملفاهتداعإاوماركولملانإمث.سرافكلمىلعبلغاملشبلفنبردنكسإلا

يفلزيملةرطنقلارثأنإو.تقورخآىلإترمتسافةلجدىلعرسجلادقعىلإذئنيحاولدعف

.مالسإلاةلودءانثأىلإنئادملايتنيدمنميبْرَغلاةلجدةفاح

نأهرمأ.سيلبإهلرِخسُونجلاوسنإلاهلتنادوضرألاكلماملهنأسرفلامعزتو56§

يهونوُفَسْيطَةنيدمطتخاوههنأاضيامعزتو.ةباتكلاهملعفنايعلاىلإناسنإلاريمضيفامجرخي

فسارويبنمبرهمث.ةنسةرشعتسوةئامتسةعبسلاميلاقألاكلمهنأوعبسلانئادملاربكأ

.ةنسةئام

Thus, most of the text in these paragraphs is a free paraphrase of the original,
not an exact quotation. Further examples of al-Maqrīzī’s quotation technique
may be found by comparing, e.g., al-Ḫabar §§80, 81, 83, 90, and 169–170, with
his sources indicated in the footnotes to the edition.

When it comes to kh,60 al-Maqrīzī’s quotation technique changed in the
course of writing the Ḫabar. In the earlier parts of the text edited here, al-
Maqrīzī quoted more exactly than he did in the later parts, the change occur-
ring somewhere around §180. At the same time, al-Maqrīzī’s manner of refer-
ring tokh also changes,which implies that hehas excerptedkh at twodifferent
times. In §182, al-Maqrīzī starts quoting Orosius as “fī Taʾrīḫ Rūmah”, instead of
“qāla Hurūšiyūš” or “fī kitāb Hurūšiyūš” as he had done hitherto. At the same
time, the paper used in the holograph changes from §180 (fol. 115a) until §246
(fol. 131b).This passage contains the chapters onAlexander,Aristotle, andGreek
history, thus forming a separate entity. Moreover, §179 alludes to the beginning
of the history of the Ašġānians, which starts in §247. Thus, §§180–246 seem to
have beenwritten independently of the parts preceding and following it, which
form, strictly speaking, the history of Iran into which the “Greek” section has
been inserted.61

Thatal-Ḫabar §§180–246 and the rest of the textwere composed at different
dates is also shown by the duplications in the Ḫabar. §§182–185 largely repeat,
almost verbatim, what was said in §§174–176, slightly abbreviating the text of
kh in both times, but in different ways. This implies that there was a longer
period of time between excerpting kh for §§174–176 (and earlier paragraphs)

60 The same partly holds true for the quotations from Ḥamzah, too.
61 Alexanderhad, of course, been included inPersiannational history longbefore al-Maqrīzī,

but in kh he is introduced as a “Roman” or Greek character.
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and again for §§182–185 (and later paragraphs up to and including §246). The
main differences have been set in bold in the following excerpts:

سمخهبكارمتناكو.لجارفلأنيتسوسراففلأنيثالثونينثاهركسععيمجناكو§174

ىلعةلقلاهذهلثميفهسفنمدقيناكذإةبوجعأهرمأيفناكدقلف.ابكرمنينامثوبكرمةئام

هتاقالملوأيفسرفلاكلمىرادركسعىفناكو.هتبلغنعالضفايندلاكولمرابككيرحت

امىلإتومللمهلاسبتساونيينوذجملاربصةدشبردنكسإلاهبلغفلتاقمفلأةئامتسهايإ

هباحصأبسرفلارباصيةعيقولاكلتيفردنكسإلالزيملف.هلَيحِةعسوهمزعةدشنمهيفاوناك

ددعمهنماهيفلتقءايهدةبكنوءاعنشةعيقوسرفلاىلعكاذذإتناكو.مهيلعبلغىتح

ىضممث.الجارنوعستواسرافنورشعوةئامالإردنكسإلاركسعنملتقيملوىصحيال

ىتحاهرصاحفشَذْرَشاعدتمويلايهوهنايذوعذئموياعدتتناكيتلاةنيدملاىلإردنكسإلا

أبعدقسرفلاكلمىرادنأهغلبكلذيفهانيبف.اهيفامبهتناواهمدهفاهيلعبلغواهحتتفا

ليمةئامنماوحنهموينمعطقفلابجلاقيضيفهقحلينأفاخفميظععمجبهوحنلبقأو

يذلارهنلايفكلهيداكوسوسرطةنيدمغلبىتحىضموةبيجعةعرسيفهُروطُلبجزاجأو

.كالهلاىلعفقووهبصعضبقناىتحرهنلادربهيلعطرفاذإمْيِّثجِاعدي

ةرثكيفلبقأوسراففلأةئامولجارفلأةئامثالثيفَةَيِبآِبهاقالىرادنإمث§175

.ردنكسإلاعمناكنمةلقوهعمناكنمةرثكـلهريغنعالضفردنكسإلااهلعزفيناك

نعطلافلتخاولاطبألالزانتومهسفنأببرحلاداوقلارشابلاتقلارحتساوناعمجلاىقتلااملف

ناكو.ىرادوردنكسإلاامهسفنأببرحلانيكـلملاالكرشابهلهأبءاضفلاقاضوبرضلاو

.اعيمجاحرجىتحاهارشابف.امسجمهاوقأومهعجشأوةيسورفهنامزلهألمكأردنكسإلا

افلأنينامثنموحنمهلْجَرنملتقفسرفلابةعيقولاتلزنوىرادمزهناىتحبُرحلاتدامتو

الإنيينوذجملانمطقسيملوافلأنيعبرأنموحنمهنمرسأوفالآةرشعنموحنمهناسرفنمو

باصأوسرفلاركسععيمجردنكسإلابهتناف.اسرافنوسمخوةئاموًالجارنوثالثوناتئام

مأىراسألاةلمجيفبيصأو.ةرثكىصحيالامةفيرشلاةعتمألاوةضفلاوبهذلانمهيف

ىلإهبجيملفهكـلمفصنبردنكسإلانمنهتيدفىرادبلطف.هاتنباوهتخأوهجوزوىراد

هيلعردقنملكبشاجتساومهرخآدنعنمسرفلادشحوةثلاثةرمأبعىرادنإمث.كلذ

لوطسأيفاينوذجمبوينبنُويمرياعديادئاقردنكسإلاثعبكلذلئبعيهانيبف.ممألانم

.سرفلادلبىلعةراغلل
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نيعناخايندلاكولمنمريثككلانههاقلتفماشلاوةيروسدلبىلإردنكسإلاىضمو§176

ىضممث.اهحتتفاىتحسوسرطزاوحأىلإىضمو.اضعبلتقواضعبىفنوضعبنعافعفهل

ناكيذلانثولاتيبغلبمث.عيمجلابهتناورْصمدلبوسدوردلبوهيجيلجدلبباصأفاهنم

ةكرعملايفسرفلاةبراحملهريسمونثولاناكمنمهعوجريفويرتشملامساوهوشبويلاعدي

يفلبقأهتحلاصمنمسئياملىرادنإمث.رصمضرأبةيردنكسإلاةنيدمىنبةثلاثلا

راوجيفرْصمةيحاننمالبقمردنكسإلاىقلتفسراففلأةئامولجارفلأةئامعبرأ

هوَرَضاوناكدقامىلعمورلانماداهتجاةعينشةبيجعةكرعمامهنيبناكو.سوسرطةنيدم

قرلاىلعتوملاليضفتوكالهلاىلعنيطوتلابسرفلانماداهتجاورفظلاوةبلغلانمهوداتعاو

ىرادرظناملف.ةكرعملاكلتيفهنمرثكأاهيفلتقلاناكةكرعمنعىكحياملقف.ةيدوبعلاو

هسفنباهلةرشابملاببرحلاكلتيفتوملالاجعتساىلعمزعنومزهيومهيلعبلغتيهباحصأىلإ

ةعيقولاكلتيفف.مزهنافهوللسىتحهداوقضعبهبفطلف.لتقللاضرَتْعُملتقُيىتحربصلاو

نيينوذجملاةعاطيفهلكقرشملادلبراصومهناطلساهدعبللذتومهزعوسرفلاةوقتبهذ

ماعةئامعبرأةدماوعطقناوةفلاخملاوَعانتمالاهدعباوريملالالذإُةعيقولاكلتسَرفلاتلذأو

.اماعنيسمخو

عيمجناكو.سرفلاةبراحملهتئبعتتقويفهبراقأرثكأوهناتخأعيمجلتقمث…§182

بكرمةئامسمخهبكارمتناكولجارفلأنيتسوسراففلأنيثالثونينثاهركسع

.ابكرمنينامثو

ىلعةلِقلاهذهلثميفمِدقُْيناكذإةبوجعأهرمأيفناكدقلف:ةمورخيراتيفلاق§183

هايإهتاقالملوأيفسرفلاكلمارادركسعيفناكو.هتبلغنعالضفايندلاكولمرابككيرحت

اوناكامىلإتومللمهلاسبتساونيينوذجملاربصةدشبردنكسإلاهبلغفلتاقمفلأةئامتس

هباحصأبسرفلارباصيةعيقولاكلتيفردنكسإلالزيملف.هتليحةعسوهمزعةدشنمهيف

اهيفلتق.ءاَيْهَدةبكنوءاعنشَةعيقوسرفلاىلعكاذذإتناكومهيلعبلغىتحنيينوذجملا

مث.الجارنوعستواسرافنورشعوةئامالإردنكسإلاركسعنملتقيملوىصحيالددعمهنم

.اهيفامبهتناواهمدهفاهيلعبلغواهحتتفاىتحاهرصاحفنتذرشةنيدمىلإردنكسإلاىضم

يفهقحلينأفاخف.ميظععمجبهوحنلبقأوأبعدقسرفلاكلمارادنأهغلبكلذيفهانيبف

لابجلاكلتةبيجعةعرسيفزاجأوليمةئامنماوحنهموييفعطقفاهيفناكيتلالابجلاقيض
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هبصعضبقناىتحهدربطرفلكانهرهنيفكلهيداكو.سوسرطةنيدمغلبىتحىضمو

.كالهلاىلعفقوو

ناكةرثكيفلبقأوسراففلأةئامولجارفلأةئامثالثيفهاقالارادنإمث§184

املف.ردنكسإلاعمناكنمةلقوهعمناكنمةرثكـلهريغنعالضفردنكسإلااهلعزفي

لاطبألالزانتومهسفنأببرحلاداوقلارشابوامهنيبلاتقلارحتساوافقاوتوناعمجلاىقتلا

ىرادامهسفنأببرحلانيكـلملاالكرشابهلهأبءاضفلاقاضوبرضلاونعطلافلتخاو

اهارشابفامسجمهاوقأومهعجشأوةيسورفهنامزلهألمكأردنكسإلاناكو.ردنكسإلاو

مهلجرنملتقف.سرفلابةعيقولاتلزنوارادمزهناىتحبرحلاتدامتو.اعيمجاحرُجىتح

دقفيملوافلأنيعبرأنموحنمهنمرسأوفالآةرشعنموحنمهناسرفنموافلأنينامثنموحن

ردنكسإلابهتناف.اسرافنوسمخوةئاموًالجارنوثالثوناتئامالإردنكسإلاباحصأنم

يفبيصأوةرثكىصحيالامةعتمألاوةضفلاوبهذلانمهيفباصأوسرفلاركسععيمج

هكـلمفصنبردنكسإلانمنهتيدفارادبلطف.هاتنباوهتخأوهتأرماوارادمأىراسألاةلمج

لكبشاجتساومهرخآدنعنمسرفلادشحوةثلاثةرمأبعارادنإمث.كلذىلإهبجيملف

ىلعةراغلللوطسأيفاينوذجمادئاقردنكسإلاثعبكلذلئبعيهانيبف.ممألانمهيلعردقنم

.سرفلادلب

افعفهلنيعضاخايندلاكولمنمريثككلانههاقلتفماشلاىلإردنكسإلاىضمو§185

ةميدقةرهازةنيدمتناكوسوسرطزاوحأىلإىضممث.اضعبلتقواضعبىفنوضعبنع

.عيمجلابهتناورْصِمدلبوسدوُْردلبباصأفىضممث.اهحتتفاىتحاهرصاحف.نأشلاةميظع

نثولاميقاعدف.هيبأةلاهجوهمأراهعنمهبىمريناكامعهلأسيليرتشملانثوتيبىلإغلبمث

هريسمونثولاناكمنمهعوجريفو.هلوقنمرهظينأبحأامبهنعهبواجينأارسهرمأو

ةليوطرابخأاهناينبيفهلورصمضرأبةيردنكسإلاةنيدمىنبةثلاثلاةكرعملايفسرفلاةبراحمل

فلأةئامولجارفلأةئامعبرأيفلبقأهتحلاصمنمسئياملارادنإمث.ةريثكتاسايسو

ةكرعمامهنيبتناكف.سوسرطةنيدمراوجيفرصمةيحاننمالبقمردنكسإلاىقلتفسراف

نماداهتجاورفظلاوةبلغلانمهوداتعاوهوَْرَضاوناكامىلعمورلانماداهتجاةعينشةبيجع

ناكةكرعمنعىكحياملقف.ةيدوبعلاوقرلاىلعتوملاليضفتوكالهلاىلعنيطوتلابسرفلا

ىلعمزعنومَزهُيومهيلعبلغتُيهباحصأىلإارادرظناملف.ةكرعملاكلتيفهنمرثكأاهيفلتقلا

This content downloaded from 58.97.216.197 on Wed, 04 Sep 2024 02:37:33 UTC
All use subject to https://about.jstor.org/terms



22 introduction

فطلف.لتقللاضرَتْعُملتقيىتحربصلاوهسفنباهلةرشابملاببرحلاكلتيفتوملالاجعتسا

ّلسىتحهداوقضعبهب اهدعبلذومهزعوسرفلاةوقتبهذةعيقولاكلتيفف.مزهنافهُولَ

ملالالذإُةعيقولاكلتسَرفلاتلذأو.ردنكسإلاةعاطيفهلكقرشملادلبراصومهناطلس

.اماعنيسمخوماعةئامعبرأةدماوعطقناوهدعباوسأري

The passages are very similar, yet exhibit certain significant differences. It
would be rather difficult to understand how, had he written the text at one
single time, al-Maqrīzī could have been unaware that he is repeating himself.
It is worth noting that at times §§174–176 are closer to kh while at others
§§182–185 are closer to it. Thus, al-Ḫabar §174 preserves the ancient name of
Sardis, which is lacking from §183, but §185 contains the description of Ṭarsūs,
missing from §176, while §176 retains the ancient name of Jupiter, which §185
lacks. These and similar cases clearly indicate that al-Maqrīzī has gone through
the same passage of kh twice, in both times excerpting it in slightly different
ways.62 In both passages, the only changesmade vis-à-vis kh are abbreviations
(if we exclude a few simple errors).

Al-Maqrīzī also occasionally quotes kh without indicating his source. This
feature, though, does not only concern kh. Towards the end of the part edited
here, al-Maqrīzī starts being less meticulous with his sources, which, as has
been suggested above,may relate to the fact that theḪabarwaswritten towards
the end of his life.

Themain changesmade by al-Maqrīzī in the kh quotationsmay be assessed
on the basis of those parts of kh which have been preserved. There is every
reason to believe that the same holds true for the passages that fall into the
lacunae of kh. The changes usually concern the following:

1. passages not relevant for al-Maqrīzī’s main topic in this part, Persian
history, have been omitted;

2. strange names (personal or otherwise) that are irrelevant for the main
narrative have often been dropped;

3. passages are often slightly abbreviated;63
4. there are some minor reformulations in syntax.

62 Sometimes al-Maqrīzī has abbreviated both passages in the same way. Thus, e.g., kh, 182,
§79 mentions that the inhabitants of Ṭarsūs trusted that they would be helped by the
people of Ifrīqiyyah, which is lacking in both al-Ḫabar §§176 and 185.

63 It might be added that there are next to no unmarked additions to kh in the paragraphs
that should derive from it, as far as I can see.
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The other quoted sources exhibit a similar pattern, with the quotations from
Ḥamzah, Ṣāʿid, and al-Ṭabarī being rather accurate in the first half of the part
of the Ḫabar edited here, whereas the quotations from Ibn Abī Uṣaybiʿah and
al-Ṭabarī in the latter half are often more radically abbreviated.

In al-Ḫabar §182 al-Maqrīzī himself refers to having abbreviated kh, saying:
“In The History of Rome (Taʾrīḫ Rūmah) Philip’s wars and events have been told
in detail, but wewill notmention themhere”. This is clearly done becausemost
of Philip’s wars have no bearing on Persian history. Likewise, in §191 he writes:
“This is a brief version of the stories about Alexander in The History of the City
of Rome.”

Let us nowbriefly study in somemore detail the changesmade by al-Maqrīzī
when quoting kh.

Al-Ḫabar §180 is a good example of how al-Maqrīzī first gives an exact
quotation from kh and then resumes the contents rather freely. The text begins
with some lines of general introduction before the quotation from kh begins.
In this case, the source of the quotation has not been indicated. The (almost)
exact parallels have been set in bold:

ّبجلاشلَكرهنبُهتْنِمأَنبردنكسإلا§180 ردنكسإلافرعيو.مظعألاردنكسإلانبراَ

سانلانمو.ينانويوهومظعألاردنكسإلاهيفلاقيو.ينودقملاردنكسإلابةمجرتلابحاص

نينرقلاوذف.نانثاامهنأرهظييذلاونآرقلايفىلاعتهّٰللاهركذيذلانينرقلاوذهنأمعزينم

هينوذجمدلبباكلمردنكسإلاوبأشبلفناكدقو.ليوطرهدامهنيبوينانويردنكسإلاويبرع

ثالثةنسىفهتيالوتناكومورلانئادمىدحإيهو.فاقلابةينودقم:مهضعباهلوقييتلا

اهيفطبنتساةنسنيرشعواسمخكلملايفهتدمتناكوامورةنيدمءانبنمةئامعبرأونيرشعو

هرمألوأيفناكو.هلبقاهبكلملايلونملكاهيفمدقترشلانماعاونأعدتباوركنملانمابورض

مظعألاهدْنُنِمْياهللاقيمورلاءارمأنمريمأدنعةنيهرهينمُانبردنكسإلاهوخأهلعجدق

لتقاملفِ.هيخأىلإداعمثةفسلفلابورضهدنعملعتفافوسليفناكو.نينسثالثهدنعماقأف

اميظعاماقمناطلسلايفماقف.ردنكسإلاهيخأدعباريمأهولووشبلفةيلوتىلعسانلاعمتجا

ةدعبراحومورلاىطختمث.نيقرفتماوناكامدعبهلمهعيمجاونادومهبلغىتحمورلابراحو

الشيجوداقيالعمجهلعمتجاويوقف.ةريثكنئادمىلعىلوتساوافالآمهنملتقوممأ

مدهلاوتاراغلابنادلبلامعوهبورحضعبيفهنيعتبهذومورلاسانجأعيمجلذأف.ماري

.بهنلاويبسلاو
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It is rather typical of al-Maqrīzī that he has dropped the name of the Roman
people Aymunduh ruled. kh reads here: ʿinda amīr al-Ṭamāniyyīn wa-hummin
al-Rūmal-ġirīqiyyīn. Al-Maqrīzī retains the nameof Epaminondas but does not
refer to the Thebans.64

Al-Ḫabar §176, already quoted above, heavily abbreviates kh, 182–183
(§§78–83). Al-Maqrīzī is able to squeeze kh’s twenty-eight lines of text into
amere nine lines. The same passage is quoted in al-Ḫabar §185, which uses ten
lines for the same text. As the two passages in theḪabar largely duplicate each
other, they come together to a little less than half of the text of kh. But this is
an untypically severe abbreviation.

In al-Ḫabar §188, al-Maqrīzī abbreviates kh’s list of four Indian peoples, all
with corrupted names (187, §102, al-Raštaš, al-Fāṭūniyyīn, al-Mahrašiyyīn, and
Ġarġaštīn, for the Latin Adrestae, Catheni, Praesidae, and Gangaridae),65 into
“several peoples of India”, thus doing away with strange names that have no
bearing on the story. Similarly, he drops foreign names at the beginning and
the end of this paragraph, while otherwise the text is an almost exact copy of
the original.

Thematerial presented in theḪabar luckily covers a great portion of the text
that falls into the lacunae of kh, 134–146. The quotations, as far as they concern
Persian history, may be expected to be very close to the original, mainly having
undergone slight abbreviation andoccasionalmistakes that always occurwhen
copying a text.

It seems evident that in quoting kh, al-Maqrīzī is usually only abbreviating
the text but not otherwise changing it except in minor details, such as slight
changes in prepositions or the addition of a personal name when the context
is ambiguous. Hence, the Ḫabar may rather safely be used for reconstructing
lost parts of kh.

Keeping this in mind, we may now briefly study al-Ḫabar §§146–148, which
reproduces kh, 134–135, §§35–37, and the preceding text, which falls into a
major lacuna of kh. kh lacksmost of chapter 3, the whole of chapter 4, and the
beginning of chapter 5 in a lacuna of several folia.66 In the following excerpt of
the Ḫabar, the passages present in the kh are bold; the rest of the text comes
from the lacuna of kh, as we can see when comparing it with the Latin Orosius
(Deferrari 1964: 52–54):

64 Cf. Deferrari (1964): 91.
65 Cf. Deferrari (1964): 106.
66 Cf. Penelas (2001a): 134, note 199, and pp. 88–89.
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مظعنامزلاكلذضعبيفو:بورحلاولوُدلافصوباتكيفشوُيشوُرَهلاقو§146

هبراحنملكىلعبلغو.لوألاىرْسكِهنإهيفلاقييذلاوهوسْرُفلاريمأشريجناطلس

.الهأاهاوقأوالامايندلاعضاومرثكأكاذذإيهولبابةنيدمنمةيرْوسُضرأوحنهجوتف

ماَردقهناسرفدحأناكوتارفلادعبيناثلاوهوهديجىعدُْييذلارهنلااهنودهلضرعف

هببهذورهنلاهقرتغافسرفلابةقثةرْوصُاهلمجأوارظنمهسارفأىهبْأهلسرفىلعهضوخ

الةمزاللاناميألابمسقأفاديدشابضغرهنلاىلعبضغوكلملاشُرْيجِفسأتف.سرفلابو

هبلغتشاوةوقلاهيلإدرف.بكرلانهنمهءامغلبيالوءاسنلاهضوخيىتحهنعلحريالوُهمْيِرَي

ربوالودجنيتسوةئامثالثىلعهءاممِسقوماظعلاقدانخلاهلترفحىتحةنسلاكلترثكأ

.همسق

ناكيذلامظعألاتارفلارهنىلإرفَحلااوداتعااوناكدقنيذلاناوعألابىضممث§147

يناوسلاىلعهمسقيلزيملو.اهنعهفرصىتحهلرفحواهنمدْعُبىلعهذخأفلبابةنيدمطْيسَِب

هفرصىتحهلرفحواهنمهذخأفلبابةنيدمباصأفىلوألاهتيرجِعضومَنَّيَبىتحلوادجلاو

ّلأداكتاهتمظعنمتناكيتلايهواهنع .همدهىلعنوردقياممالونييمدآلالمعنملزنُتاَ

نأواهَسسَّأَمْيسَِجلادورمننأاومعزيتلاةنيدملايهوازجعمارمأاهمدهوأاهلثمناينبناكو

ءانبلاةرهازبصْنملاةليمجرظنملاةكحاضةنيدمتناكو.اهناينبامتأماَرْمشِهتأرماويلابنبنيِن

ةَمُومْيَدوءاحطبًةلهَساهبصنمءاهبىلإواهناينبةَفاصََرىلإبناجلكنمتعمجدقءانفلاةعساو

الأهربخعماسداكياهروسُنمكلذرياسونابيجعنانصْحِعيبرتلكيفاهلةعبرمءاحيف

عبرأروَْديفاضرعاعارذنوسمخواعافتراعارذاتئامهعافتراةرثكوهِظَلِغطْرَفلهبقدصي

يرجيقدنخبهلوحقدنخُدقو.صصَّرُملاّرُجآلاباينبمليمسُدسُوهونيذاتشأنينامثوةئام

يفتينبدقو.هلفسأيفهتعسكهالعأيفرْوُسلاةعسواساحنبابةئامهيفو.تارفلارهنهيف

ّرُحلاوةلتاقمللنكاسمنيَيَلْعألاهيبناجيلك ةيناربلانكاسملانيباهيفوهروَْدعيمجيفةلصتمزاَ

عافترالاةتئافروصقةينامثهلخاديفوسارفأةعبرأبنورقمخُرهيففلتخيءاضفةيلخادلاو

.رظنملاةبيجع

دعبنويمدآلااهديشةنيدملوأءاعْنَشلاةَرْوُكـلاوءامظعلالبابةنيدمكلت:لاق§148

يفاهاتأدقناكوًةمودْهَمًةّيبسَْمًةبوُلغَمدحاوتقويفتحبصأ.نافوطلانممهايإهّٰللاةلاقإ

هنامزيفءالبلابفوصوملاهرصعيفةوقلابفورعملاةَيِذْيلدلبريمأشُيشِاَوْرِكتقولاكلذ
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هحادتقادعبيسرافلاشريجنإمث.اموزهمهعضومىلإفرصناوابولغمبلقنافادِمُمواهلارصان

يذللهتعفادمٌدحأمُْرَيملوهَعيمجباصأفةيذْيَلدلبىلإهركاسعبىضماهيفهمكحواهمدهولباب

.همكحباهيفمكحوكلملاشيشاوْرِكبَاصأو.ىلوألاةبراحملايفهبعْرنممهلخد

These fourteen lines of new text make it possible to reconstruct a substantial
part of chapter 4 and the whole of chapter 5 of kh, further confirmed by the
table of contents in kh, p. 7, which gives us a reliable, albeit brief, exposition of
the contents of the missing parts.

In al-Ḫabar §148, where the text of kh has been preserved, the only abbre-
viation made by al-Maqrīzī is the dropping of the word maḏmūmah after
mahdūmah, thus doing away with one of the two near-synonyms. The almost
verbatim fidelity of al-Ḫabar §148 to kh, 134–135, §§35–37, gives credence to
the fidelity of al-Ḫabar §§146–147 to the nowmainly lost text of kh.

Finally, a word on the title of kh. The manuscript of kh lacks the title page,
and the book is usually quoted as Kitāb Hurūšiyūš. In the Ḫabar, al-Maqrīzī
uses two titles for it, either Kitāb Hurūšiyūš or Taʾrīḫ (madīnat) Rūmah. Once,
though, he may be quoting it by another title. §146 begins: qāla Hurūšiyūš fī
Kitāb Waṣf al-duwal wa-l-ḥurūb, “Orosius says in the Book of the Description
of Dynasties and Wars”. However, a minor change in the text would make
the sentence descriptive of the contents of Orosius’ book, not its title: qāla
Hurūšiyūš fī kitāb waṣafa ⟨ fīhi⟩ l-duwal wa-l-ḥurūb “Orosius says in a book
⟨in which⟩ he describes dynasties and wars.” Al-Maqrīzī also uses the same
expression in al-Ḫiṭaṭ, 1:388 (wa-ḏukira fī tarǧamat KitābHurūšiyūš al-Andalusī
fī waṣf al-duwal wa-l-ḥurūb…). However, for the time being at least, we are well
advised to retain the more conventional title of kh, Taʾrīḫ (madīnat) Rūmah.

6 Description of the Manuscripts67

This edition is based on the holograph ms Fatih (Istanbul, Süleymaniye Kütü-
phanesi) 4340, fols. 76b–136b. Thewholemanuscript consists of 265 leaves, with
25 lines of text on most pages. Fols. 115a–131b are written on reused chancery
paper that has lines written in a very large script. The paper has been rotated
90 degrees and al-Maqrīzī has written in the free spaces between the lines of

67 The manuscript descriptions rely in large part on Bauden (forthcoming).
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the original text.68 In this section there are 27 lines of text on each page. Most
pages contain marginal additions in the hand of al-Maqrīzī.

Parts of §§228–230 are found in a loose unfoliated slip of paper written in
al-Maqrīzī’s hand and inserted between fol. 47 and fol. 48 of the holograph.

There is a lacuna of two leaves in the text between fols. 127 and 128, §228
breaking after a couple of lines and the text continuing on fol. 128a with §237.

This lacuna has been filled in from ms A. 2926/5 (Istanbul, Topkapı Sarayı
Müzesi Kütüphanesi), where the part edited here takes fols. 20a–70a (see
plates 1–2), with 27 lines per page. The whole manuscript comprises 183 leaves
plus three unnumbered leaves of Oriental paper (180×263mm.). The manu-
script belongs to a set of six volumes (mss A. 2926/1–6). The manuscript
is copied from the holograph, the marginal corrections of which have been
inserted into the text.

The text is further found in the following manuscripts that have not been
used for the edition:

Algiers, Bibliothèque nationale ms 1589 (see plate 5);69 Cairo, Dār al-
Kutub, ms 5251 Taʾrīḫ;70 Istanbul, Süleymaniye Kütüphanesi, ms Aya
Sofya 3365, pp. 351–438 (see plates 3–4).71

7 Notes on the Translation

The Ḫabar consists of various layers of texts. Much of it is taken from other
books, often in a modified, usually abbreviated, form and as such the con-
stituent parts of the text date from between the tenth and fifteenth centuries,
further containing quotations from 8th- and 9th-century authors and author-

68 See Bauden (2004).
69 Not seen, cf. Bauden (forthcoming) and Fagnan (1893): 439, no. 1589. The Persian section

covers fols. 48b–145a.
70 Not seen, cf. Bauden (forthcoming) and Fihris al-kutub, 8:126. This is a modern copymade

in 1353–1354/1934–1935 in seven volumes from the holograph and the photographs of the
Istanbul manuscript available in Cairo.

71 Not seen, cf. Bauden (forthcoming). Copied from the holograph, containing on its 542
pages volumes 4 and 5 of the holograph.Themanuscript has two separate parts (pp. 1–245;
246–542) by two different hands, bound in Mamlūk leather binding. The part concerned
here has 31 lines of writing per page.
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ities (e.g., through al-Ṭabarī’s Taʾrīḫ). The whole text, moreover, refers to pre-
Islamic times.

In some cases it is obvious that the understanding of al-Maqrīzī is not iden-
tical with that of the original author he is quoting and the latter, further, may
not have correctly understood pre-Islamic Iran and its culture. In a few cases,
we can see (e.g., al-Ḫabar §169 on Tīrī-Šīr) how al-Maqrīzī clearly misreads or
misunderstands the text he is quoting.

In cases where there are simple mistakes, these have been corrected in the
edited text with a note on the correction, but in others this would blur the
meaning al-Maqrīzī gave to his text.

Twomain principles have been followed in the translation. First, it translates
the Arabic text of the edition, thus following the (relatively few) emendations
that have been made to the text. Secondly, the translation aims at giving an
idea how al-Maqrīzī and his contemporary audience would have understood
the text, even in cases where the original author whom al-Maqrīzī quotes may
have meant his text to be differently understood. In all major cases this has
been discussed in the footnotes of the translation.

8 Names

The names in this volume present some problems. The writing of pre-Islamic
Persiannames tends to vacillate inArabic (andPersian) sources in twodifferent
ways. On the one hand, many of the names have real variant forms, such as
Afrīdūn, Afrīḏūn, Farīdūn, and Farīḏūn, which all are acceptable and attested
in reliable sources, being all descendants of the Middle Persian Frēdōn, from
Avestan Thraētaona.

On the other hand, there aremistaken forms, both those that are commonly
attested in other sources (such as Yūdāsf and Azdašīr for Būdāsf and Ardašīr)
and those that are more specific to al-Maqrīzī.

Such mistaken forms are valuable when studying the relations of texts, as
they very often help to determine the exact source of a quotation, which is why
the forms used by al-Maqrīzī have been kept in the Arabic text as they appear,
with the exception of forms that are clearly simple mistakes.

In the translation, I have partly systematized the forms of the names in order
to avoid unnecessarily confusing a reader whomay not be familiar with Arabic.
In the translation, I have kept an eye on the following principles:

1. Where the forms of the names only differ by diacritical marks, easily
confused by scribes, the names have been standardized, thus, e.g., reading
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Afrīdūn in the translation, evenwhere the text clearly has Afrīḏūn, a form
which is kept in the edition of the Arabic text;

2. names well known from Western tradition (Biblical, Greek) are given in
their normal English form. Hence, the translation uses the forms Alexan-
der, Noah, Darius, Nebuchadnezzar, and Xerxes, instead of the Arabic
forms, which can be seen in the edited Arabic text. In cases where the
identification of the names is not obvious or certain, the Arabic form is
given in brackets;

3. names of ancestors in longer genealogies are kept in their Arabic form.
Hence, in the translation I write, e.g., Alexander, son of Philip, b. Amintuh
b. Harkališ the Mighty (§180), giving the first two names, both of well-
known persons who have a role to play in the book, in their standard
English form, but the more distant forefathers have been left to stand
as they are (instead of changing them into Amyntas and Hercules). In
§188, Harkališ, on the contrary, is given in the standard English form,
Hercules, as there he is an acting character, not amere distant ancestor in
a genealogy;

4. a number of unrecognized or uncertain names have been left in the
translation as they stand in the text.
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